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Africa’ s Position in Current International System

Zhong Weiyun

Africa is the weakest region in the world in terms
of comprehensive national strength and there is no big
power in real sense in the Continent. With the end of
the cold war and the coming of the competitive era of
the comprehensive national sirength, Africa has lost its
original geographic and political strategic position,
becoming more marginalized in the western countries’

foreign strategies. African ecomomy, due to its nner

pp. 16— 21

defect, has also marginalized in the global economy.
Therefore, the more African economy gets involved in
the global economy, the less important it has become.
Moreover, African countries’ sovereignties have also
been seriously damaged due to the decline of its
geographic and political value as well as the economic

marginalization.

The Roots of Agricultural Crisis in Africa

Yao Guimer

In recent years, African agriculture has developed
slowly and its status in the economy has declined. The
roots of African agricultural crisis lie in the following:
taken by African
countries, unfavorable natural cnditions, backward

agricultural technique, frequent civil conflicis, and the

incorrect  development  policy

unfair international economic order dominated by the

pp. 22— 25

developed countries. In the new century, the direction
of African agriculture development should be focused on
the sustainability, namely, strengthening agriculture’ s
basis status, establishing a diversified system that takes
grain production as its core, and popularizing the use

of agri— biological techniques forcefully.

An Analysis of African Sage Philosophy

Zhang Hongming

As a branch of culiure philosophy, sage
philosophy belongs to the traditional philosophy in
African philosophy. African traditional philosophy is
congtituted with ethnic philosophy, religious philosophy
and sage philosophy, and it is one of the three schools
of African philosophy ( the other two schools are
political philosophy and professional philosophy). In
African traditional philosophy, there is a distinction
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between “ collective level” and “ private level”, both of
different
Generally speaking, the former is linked with collective

which belong to the cognitive levels.

mass belief, and the latter is a kind of personal thought
with criticizing analysis. Sage philosophy belongs to the
private level, and it is linked with some sages’
personal and rational thoughts in African traditional

society.



